The Sermons of John Wesley - Sermon 46

The Wilderness State

"Ye now have sorrow: But | will see you again, and your heart shall rejoice, and your
joy no man taketh from you." John 16:22.

1. After God had wrought a great deliverance for Israel, by bringing them out of the
house of bondage, they did not immediately enter into the land which he had
promised to their fathers; but "wandered out of the way in the wilderness," and were
variously tempted and distressed. In like manner, after God has delivered them that
fear him from the bondage of sin and Satan; after they are "justified freely by his
grace, through the redemption that is in Jesus," yet not many of them immediately
enter into "the rest which remaineth for the people of God." The greater part of them
wander, more or less, out of the good way into which he hath brought them. They
come, as it were, into a "waste and howling desert," where they are variously
tempted and tormented: And this, some, in allusion to the case of the Israelites, have
termed "a wilderness state."

2. Certain it is, that the condition wherein these are has a right the tenderest
compassion. They labour under an evil and sore disease; though one that is not
commonly understood; and for this very reason it is the more difficult for them to find
a remedy. Being in darkness themselves, they cannot be supposed to understand
the nature of their own disorder; and few of their brethren, nay, perhaps, of their
teachers, know either what their sickness is, or how to heal it. So much the more
need there is to inquire, First, What is the nature of this disease Secondly, What is
the cause and, Thirdly, What is the cure of it

l. 1. And, First, what is the nature of this disease, into which so many fall after they
have believed Wherein does it properly consist; and what are the genuine symptoms
of it It properly consists in the loss of that faith which God once wrought in their
heart. They that are in the wilderness, have not now that divine "evidence," that
satisfactory conviction "of things not seen," which they once enjoyed. They have not
now that inward demonstration of the Spirit which before enabled each of them to
say, "The life | live, | live by faith in the Son of God, who loved me, and gave himself
for me." The light of heaven does not now "shine in their hearts," neither do they
"see him that is invisible;" but darkness is again on the face of their souls, and
blindness on the eyes of their understanding. The Spirit no longer "witnesses with
their spirits, that they are the children of God;" neither does he continue as the Spirit
of adoption, "crying" in their hearts, "Abba, Father.”" They have not now a sure trust in
his love, and a liberty of approaching him with holy boldness. "Though he slay me,
yet will | trust in him," is no more the language of their heart; but they are shorn of
their strength, and become weak and feeble-minded, even as other men.

2. Hence, Secondly, proceeds the loss of love; which cannot but rise or fall, at the
same time, and in the same proportion, with true, living faith. Accordingly, they that
are deprived of their faith, are deprived of the love of God also. They cannot now



say, "Lord, thou knowest all things, thou knowest that | love thee." They are not now
happy in God, as everyone is that truly loves him. They do not delight in him as in
time past, and "smell the odour of his ointments.” Once, all their "desire was unto
him, and to the remembrance of his name;" but now even their desires are cold and
dead, if not utterly extinguished. And as their love of God is waxed cold, so is also
their love of their neighbour. They have not now that zeal for the souls of men, that
longing after their welfare, that fervent, restless, active desire of their being
reconciled to God. They do not feel those "bowels of mercies" for the sheep that are
lost, -- that tender "compassion for the ignorant, and them that are out of the way."
Once they were "gentle toward all men," meekly instructing such as opposed the
truth; and, "if any was overtaken in a fault, restoring such an one in the spirit of
meekness:" But, after a suspense, perhaps of many days, anger begins to regain its
power; yea, peevishness and impatience thrust sore at them that they may fall; and it
is well if they are not sometimes driven, even to "render evil for evil and railing for
railing."

3. In consequence of the loss of faith and love, follows, Thirdly, loss of joy in the Holy
Ghost. For if the loving consciousness of pardon be no more, the joy resulting
therefrom cannot remain. If the Spirit does not witness with our spirit that we are the
children of God, the joy that flowed from that inward witness must also be at an end.
And, in like manner, they who once "rejoiced with joy unspeakable,” "in hope of the
glory of God," now they are deprived of that "hope full of immortality,” are deprived of
the joy it occasioned; as also of that which resulted from a consciousness of "the
love of God," then "shed abroad in their hearts." For the cause being removed, so is
the effect: The fountain being dammed up, those living waters spring no more to
refresh the thirsty soul.

4. With loss of faith, and love, and joy there is also joined, Fourthly, the loss of that
peace which once passed all understanding. That sweet tranquillity of mind, that
composure of spirit, is gone. Painful doubt returns; doubt, whether we ever did, and
perhaps whether we ever shall, believe. We begin to doubt, whether we ever did find
in our hearts the real testimony of the Spirit; whether we did not rather deceive our
own souls, and mistake the voice of nature for the voice of God. Nay, and perhaps,
whether we shall ever hear his voice, and find favour in his sight. And these doubts
are again joined with servile fear, with that fear which hath torment. We fear the
wrath of God, even as before we believed: We fear, lest we should be cast out of his
presence; and thence sink again into that fear of death, from which we were before
wholly delivered.

5. But even this is not all; for loss of peace is accompanied with loss of power. We
know everyone who has peace with God, through Jesus Christ, has power over all
sin. But whenever he loses the peace of God, he loses also the power over sin.
While that peace remained, power also remained, even over the besetting sin,
whether it were the sin of his nature, his constitution, of his education, or that of his
profession; yea, and over those evil tempers and desires which, till then, he could
not conquer Sin had then no more dominion over him; but he hath now no more
dominion over sin. He may struggle, indeed, but he cannot overcome; the crown is



fallen from his head. His enemies again prevail over him, and, more or less, bring
him into bondage. The glory is departed from him, even the kingdom of God which
was in his heart. He is dispossessed of righteousness, as well as of peace and joy in
the Holy Ghost.

Il. 1. Such is the nature of what many have termed, and not improperly, "The
wilderness state." But the nature of it may be more fully understood by inquiring,
Secondly, What are the causes of it These indeed are various. But | dare not rank
among these the bare, arbitrary, sovereign will of God. He "rejoiceth in the prosperity
of his servants: He delighteth not to afflict or grieve the children of men." His
invariable will is our sanctification, attended with "peace and joy in the Holy Ghost."
These are his own free gifts; and we are assured "the gifts of God are," on his part,
"without repentance." He never repenteth of what he hath given, or desires to
withdraw them from us. Therefore he never deserts us, as some speak; it is we only
that desert him.

(1) 2. The most usual cause of inward darkness is sin, of one kind or another. This it
is which generally occasions what is often a complication of sin and misery. And,
First, sin of commission. This may frequently be observed to darken the soul in a
moment; especially if it be a known, a wilful, or presumptuous sin. If, for instance, a
person, who is now walking in the clear light of God's countenance, should be any
way prevailed on to commit a single act of drunkenness, or uncleanness, it would be
no wonder, if, in that very hour, he fell into utter darkness. It is true, there have been
some very rare cases, wherein God has prevented this, by an extraordinary display
of his pardoning mercy, almost in the very instant. But in general, such an abuse of
the goodness of God, so gross an insult on his love, occasions an immediate
estrangement from God, and a "darkness that may be felt."

3. But it may be hoped this case is not very frequent; that there are not many who so
despise the riches of his goodness as, while they walk in his light, so grossly and
presumptuously to rebel against him. That light is much more frequently lost by
giving way to sins of omission. This, indeed, does not immediately quench the Spirit,
but gradually and slowly. The former may be compared to pouring water upon a fire;
the latter to withdrawing the fuel from it. And many times will that loving Spirit
reprove our neglect, before he departs from us. Many are the inward checks, the
secret notices, he gives, before his influences are withdrawn. So that only a train of
omissions, wilfully persisted in, can bring us into utter darkness.

4. Perhaps no sin of omission more frequently occasions this than the neglect of
private prayer; the want whereof cannot be supplied by any other ordinance
whatever. Nothing can be more plain, than that the life of God in the soul does not
continue, much less increase, unless we use all opportunities of communing with
God, and pouring out our hearts before him. If therefore we are negligent of this, if
we suffer business, company, or any avocation whatever, to prevent these secret
exercises of the soul, (or, which comes to the same thing, to make us hurry them
over in a slight and careless manner,) that life will surely decay. And if we long or
frequently intermit them, it will gradually die away.



5. Another sin of omission, which frequently brings the soul of a believer into
darkness, is the neglect of what was so strongly enjoined, even under the Jewish
dispensation: "Thou shalt, in anywise, rebuke thy neighbour, and not suffer sin upon
him: Thou shalt not hate thy brother in thy heart." Now, if we do hate our brother in
our heart, if we do not rebuke him when we see him in a fault, but suffer sin upon
him, this will soon bring leanness to our own soul; seeing hereby we are partakers of
his sin. By neglecting to reprove our neighbour, we make his sin our own: We
become accountable for it to God: We saw his danger, and gave him no warning: So,
"if he perish in his iniquity,” God may justly require "his blood at our hands.” No
wonder then, if by thus grieving the Spirit, we lose the light of his countenance.

6. A Third cause of our losing this is, the giving way to some kind of inward sin. For
example: We know, every one that is "proud in heart is an abomination to the Lord;"
and that, although this pride of heart should not appear in the outward conversation.
Now, how easily may a soul filled with peace and joy fall into this snare of the devil!
How natural is it for him to imagine that he has more grace, more wisdom or
strength, than he really has to "think more highly of himself than he ought to think!"
How natural to glory in something he has received, as if he had not received it! But
seeing God continually "resisteth the proud, and giveth grace" only "to the humble,"
this must certainly obscure, if not wholly destroy, the light which before shone on his
heart.

7. The same effect may be produced by giving place to anger, whatever the
provocation or occasion be; yea, though it were coloured over with the name of zeal
for the truth, or for the glory of God. Indeed all zeal which is any other than the flame
of love is "earthly, animal, devilish." It is the flame of wrath: It is flat, sinful anger,
neither better nor worse. And nothing is a greater enemy to the mild, gentle love of
God than this: They never did, they never can, subsist together in one breast. In the
same proportion as this prevails, love and joy in the Holy Ghost decrease. This is
particularly observable in the case of offence; | mean, anger at any of our brethren,
at any of those who are united with us either by civil or religious ties. If we give way
to the spirit of offence but one hour, we lose the sweet influences of the Holy Spirit;
so that, instead of amending them, we destroy ourselves, and become an easy prey
to any enemy that assaults us.

8. But suppose we are aware of this snare of the devil, we may be attacked from
another quarter. When fierceness and anger are asleep, and love alone is waking,
we may be no less endangered by desire, which equally tends to darken the soul.
This is the sure effect of any foolish desire, any vain or inordinate affection. If we set
our affection on things of the earth, on any person or thing under the sun; if we
desire anything but God, and what tends to God; if we seek happiness in any
creature; the jealous God will surely contend with us, for he can admit of no rival.
And if we will not hear his warning voice, and return to him with our whole soul, we
continue to grieve him with our idols, and running after other gods, we shall soon be
cold, barren, and dry; and the god of this world will blind and darken our hearts.



9. But this he frequently does, even when we do not give way to any positive sin. It is
enough, it gives him sufficient advantage, if we do not "stir up the gift of God which is
in us;" if we do not agonize continually "to enter in at the strait gate;" if we do not
earnestly "strive for the mastery," and "take the kingdom of heaven by violence."
There needs no more than not to fight, and we are sure to be conquered. Let us only
be careless or "faint in our mind," let us be easy and indolent, and our natural
darkness will soon return, and overspread our soul. It is enough, therefore, if we give
way to spiritual sloth; this will effectually darken the soul: It will as surely destroy the
light of God, if not so swiftly, as murder or adultery.

10. But it is well to be observed, that the cause of our darkness (whatsoever it be,
whether omission or commission, whether inward or outward sin) is not always nigh
at hand. Sometimes the sin which occasioned the present distress may lie at a
considerable distance. It might be committed days, or weeks, or months before. And
that God now withdraws his light and peace on account of what was done so long
ago is not (as one might at first imagine) an instance of his severity, but rather a
proof of his longsuffering and tender mercy. He waited all this time if haply we would
see, acknowledge, and correct what was amiss. And in default of this he at length
shows his displeasure, if thus, at last, he may bring us to repentance.

(IN. 1. Another general cause of this darkness is ignorance; which is likewise of
various kinds. If men know not the Scriptures, if they imagine there are passages
either in the Old or New Testament which assert, that all believers without exception,
must sometimes be in darkness; this ignorance will naturally bring upon them the
darkness which they expect. And how common a case has this been among us! How
few are there that do not expect it! And no wonder, seeing they are taught to expect
it; seeing their guides lead them into this way. Not only the mystic writers of the
Romish Church, but many of the most spiritual and experimental in our own, (very
few of the last century excepted,) lay it down with all assurance as a plain,
unguestionable Scripture doctrine, and cite many texts to prove it.

2. Ignorance also of the work of God in the soul frequent occasions this darkness.
Men imagine (because so they have been taught, particularly by writers of the
Romish communion, whose plausible assertions too many Protestants have received
without due examination) that they are not always to walk in luminous faith; that this
is only a lower dispensation; that as they rise higher they are to leave those sensible
comforts, and to live by naked faith (naked indeed, if it be stripped both of love, and
peace, and joy in the Holy Ghost!) that a state of light and joy is good, but a state of
darkness and dryness is better; that it is by these alone we can be purified from
pride, love of the world, and inordinate self-love; and that, therefore, we ought
neither to expect nor desire to walk in the light always. Hence it is, (though other
reasons may concur.) that the main body of pious men in the Romish Church
generally walk in a dark uncomfortable way, and if ever they receive, soon lose the
light of God.

(M. 1. A Third general cause of this darkness is temptation. When the candle of the
Lord first shines on our head, temptation frequently flees away, and totally



disappears. All is calm within; perhaps without too, while God makes our enemies to
be at peace with us. It is then very natural to suppose that we shall not see war any
more. And there are instances wherein this calm has continued, not only for weeks,
but for months or years. But commonly it is otherwise: In a short time "the winds
blow, the rains descend, and the floods arise” anew. They who know not either the
Son or the Father, and consequently hate his children, when God slackens the bridle
which is in their teeth , will show that hatred in various instances. As of old, "he that
was born after the flesh persecuted him that was born after the Spirit, even so it is
now;" the same cause still producing the same effect. The evil which yet remains in
the heart will then also move afresh; anger, and many other roots of bitterness will
endeavour to spring up. At the same time, Satan will not be wanting to cast in his
fiery darts; and the soul will have to wrestle, not only with the world, not only "with
flesh and blood, but with principalities and powers, with the rulers of the darkness of
this world, with wicked spirits in high places.”" Now, when so various assaults are
made at once, and perhaps with the utmost violence, it is not strange if it should
occasion, not only heaviness, but even darkness in a weak believer; -- more
especially if he was not watching; if these assaults are made in an hour when he
looked not for them; if he expected nothing less, but had fondly told himself, -- the
day of evil would return no more.

2. The force of those temptations which arise from within will be exceedingly
heightened if we before thought too highly of ourselves, as if we had been cleansed
from all sin. And how naturally do we imagine this during the warmth of our first love!
How ready are we to believe that God has "fulfilled in us the" whole "work of faith
with power!" that because we feel no sin, we have none in us; but the soul is all love!
And well may a sharp attack from an enemy whom we supposed to be not only
conquered but slain, throw us into much heaviness of soul; yea, sometimes, into
utter darkness: Particularly when we reason with this enemy, instead of instantly
calling upon God, and casting ourselves upon Him, by simple faith, who "alone
knoweth how to deliver" his "out of temptation.”

lll. These are the usual causes of this second darkness. Inquire we, Thirdly, What is
the cure of it

1. To suppose that this is one and the same in all cases is a and fatal mistake; and
yet extremely common, even among many, who pass for experienced Christians,
yea, perhaps take upon them to be teachers in Israel, to be the guides of other souls.
Accordingly, they know and use but one medicine, whatever be the cause of the
distemper. They begin immediately to apply the promises; to preach the gospel, as
they call it. To give comfort is the single point at which they aim; in order to which
they say many soft and tender things, concerning the love of God to poor helpless
sinners, and the efficacy of the blood of Christ. Now this is quackery indeed, and that
of the worse sort, as it tends, if not to kill men's bodies, yet without the peculiar
mercy of God, "to destroy both their bodies and souls in hell.” It is hard to speak of
these "daubers with untempered mortar,” these promise-mongers, as they deserve.
They well deserve the title, which has been ignorantly given to others: They are
spiritual mountebanks. They do, in effect, make "the blood of the covenant an unholy



thing." They vilely prostitute the promises of God by thus applying them to all without
distinction. Whereas, indeed, the cure of spiritual, as of bodily diseases, must be as
various as are the causes of them. The first thing, therefore, is to find out the cause;
and this will naturally point out the cure.

2. For instance: Is it sin which occasions darkness What sin Is it outward sin of any
kind Does your conscience accuse you of committing any sin, whereby you grieve
the Holy Spirit of God Is it on this account that he is departed from you, and that joy
and peace are departed with him And how can you expect they should return, till you
put away the accursed thing "Let the wicked forsake his way;" "cleanse your hands,
ye sinners;" "put away the evil of your doings;" so shall your "light break out of
obscurity;" the Lord will return and "abundantly pardon.”

3. If, upon the closest search, you can find no sin of commission which causes the
cloud upon your soul, inquire next, if there be not some sin of omission which
separates between God and you. Do you "not suffer sin upon your brother" Do you
reprove them that sin in your sight Do you walk in all the ordinances of God in public,
family, private prayer If not, if you habitually neglect any one of these known duties,
how can you expect that the light of his countenance should continue to shine upon
you Make haste to "strengthen the things that remain;" then your soul shall live.
"Today, if ye will hear his voice," by his grace supply what is lacking. When you hear
a voice behind you saying, "This is the way, walk thou in it," harden not your heart;
be no more "disobedient to the heavenly calling.” Till the sin, whether of omission or
commission, be removed, all comfort is false and deceitful. It is only skinning the
wound over, which still festers and rankles beneath. Look for no peace within, till you
are at peace with God; which cannot be without "fruits meet for repentance.”

4. But perhaps you are not conscious of even any sin of omission which impairs your
peace and joy in the Holy Ghost. Is there not then some inward sin, which as a root
of bitterness, springs up in your heart to trouble you Is not your dryness, and
barrenness of soul, occasioned by your heart's "departing from the living God" Has
not "the foot of pride come against” you Have you not thought of yourself "more
highly than you ought to think" Have you not, in any respect, "sacrificed to your own
net, and burned incense to your own drag" Have you not ascribed your success in
any undertaking to your own courage, or strength, or wisdom Have you not boasted
of something "you have received, as though you had not received it" Have you not
gloried in anything, "save the cross of our Lord Jesus Christ" Have you not sought
after or desired the praise of men Have you not taken pleasure in it If so, you see the
way you are to take. If you have fallen by pride, "humble yourself under the mighty
hand of God, and he will exalt you in due time." Have you not forced him to depart
from you, by giving place to anger Have you not "fretted yourself because of the
ungodly" or "been envious against the evil-doers" Have you not been offended at any
of your brethren, looking at their (real or imagined) sin, so as to sin yourself against
the great law of love, by estranging your heart from them Then look unto the Lord,
that you may renew your strength; that all this sharpness and coldness may be done
away; that love and peace and joy may return together, and you may be invariably
kind to each other, and "tender-hearted, forgiving one another, even as God for



Christ's sake hath forgiven you." Have not you given way to any foolish desire To
any kind or degree of inordinate affection How then can the love of God have place
in your heatrt, till you put away your idols "Be not deceived: God is not mocked:" He
will not dwell in a divided heart. As long, therefore, as you cherish Delilah in your
bosom he has no place there. It is vain to hope for a recovery of his light, till you
pluck out the right eye, and cast it from you. O let there be no longer delay! Cry to
Him, that he may enable you so to do! Bewail your own impotence and helplessness;
and, the Lord being your helper, enter in at the strait gate; take the kingdom of
heaven by violence! Cast out every idol from his sanctuary, and the glory of the Lord
shall soon appear.

5. Perhaps it is this very thing, the want of striving, spiritual sloth, which keeps your
soul in darkness. You dwell at ease in the land; there is no war in your coasts; and
SO you are quiet and unconcerned. You go on in the same even track of outward
duties, and are content there to abide. And do you wonder, meantime, that your soul
is dead O stir yourself up before the Lord! Arise, and shake yourself from the dust;
wrestle with God for the mighty blessing; pour out your soul unto God in prayer, and
continue therein with all perseverance! Watch! Awake out of sleep; and keep awake!
Otherwise there is nothing to be expected, but that you will be alienated more and
more from the light and life of God.

6. If, upon the fullest and most impartial examination of yourself, you cannot discern
that you at present give way either to spiritual sloth, or any other inward or outward
sin, then call to mind the time that is past. Consider your former tempers, words, and
actions. Have these been right before the Lord "Commune with him in your chamber,
and be still;" and desire of him to try the ground of your heart, and bring to your
remembrance whatever has at any time offended the eyes of his glory. If the guilt of
any unrepented sin remain on our soul, it cannot be but you will remain in darkness,
till, having been renewed by repentance, you are again washed by faith in the
"fountain opened for sin and uncleanness."”

7. Entirely different will be the manner of the cure, if the cause of the disease be not
sin, but ignorance. It may be, ignorance of the meaning of Scripture; perhaps
occasioned by ignorant commentators; ignorant, at least, in this respect, however
knowing and learned they may be in other particulars. And, in this case that
ignorance must be removed before we can remove the darkness arising from it. We
must show the true meaning of those texts which have been misunderstood. My
design does not permit me to consider all the passages of Scripture which have
been pressed into this service. | shall just mention two or three, which are frequently
brought to prove that all believers must, sooner or later, "walk in darkness."

8 One of these is Isaiah 50:10: "Who is among you that feareth the Lord, and
obeyeth the voice of his servant, that walketh in darkness and hath no light Let him
trust in the name of the Lord and stay upon his God." But how does it appear, either
from the text or context, that the person here spoken of ever had light One who is
convinced of sin, "feareth the Lord, and obeyeth voice of his servant.” And him we
should advise, though he was still dark of soul, and had never seen the light of God's



countenance, yet to "trust in the name of the Lord, and stay upon his God." This text,
therefore, proves nothing less than that believer in Christ "must sometimes walk in
darkness."

9. Another text which has been supposed to speak the same doctrine is Hosea 2:14:
"I will allure her, and bring her into the wilderness, and speak comfortably unto her."
Hence it has been inferred, that God will bring every believer into the wilderness, into
a state of deadness and darkness. But it is certain the text speaks no such thing; for
it does not appear that it speaks of particular believers at all: It manifestly refers to
the Jewish nation; and, perhaps, to that only. But if it be applicable to particular
persons, the plain meaning of it is this: -- | will draw him by love; | will next convince
him of sin; and then comfort him by pardoning mercy.

10. A third Scripture from whence the same inference has been drawn is that above
recited, "Ye now have sorrow: But | will see you again, and your heart shall rejoice,
and your joy no man taketh from you." This has been supposed to imply, that God
would after a time withdraw himself from all believers; and that they could not, till
after they had thus sorrowed, have the joy which no man could take from them. But
the whole context shows that our Lord is here speaking personally to the Apostles,
and no others; and that he is speaking concerning those particular events, his own
death and resurrection. "A little while," says he, "and ye shall not see me;" viz., whilst
| am in the grave: "And again, a little while, and ye shall see me;" when | am risen
from the dead. Ye will weep and lament, and the world will rejoice: But your sorrow
shall be turned into joy." -- "Ye now have sorrow," because | am about to be taken
from your head; "but | will see you again," after my resurrection, "and your heart shall
rejoice; and your joy," which | will then give you, "no man taketh from you." All this
we know was literally fulfilled in the particular case of the Apostles. But no inference
can be drawn from hence with regard to God's dealings with believers in general.

11. A fourth text (to mention no more) which has been frequently cited in proof of the
same doctrine, is 1 Peter 4:12: "Beloved, think it not strange concerning the fiery trial
which is to try you." But this is full as foreign to the point as the preceding. The text,
literally rendered, runs thus: "Beloved, wonder not at the burning which is among
you, which is for your trial." Now, however, this may be accommodated to inward
trials, in a secondary sense; yet, primarily, it doubtless refers to martyrdom, and the
sufferings connected with it. Neither, therefore, is this text anything at all to the
purpose for which it is cited. And we may challenge all men to bring one text, either
from the OIld or New Testament, which is any more to the purpose than this.

12. "But is not darkness much more profitable for the soul than light Is not the work
of God in the heart most swiftly and effectually carried on during a state of inward
suffering Is not a believer more swiftly and thoroughly purified by sorrow, than by joy
-- by anguish, and pain, and distress, and spiritual martyrdoms, than by continual
peace" So the Mystics teach; so it is written in their books; but not in the oracles of
God. The Scripture nowhere says, that the absence of God best perfects his work in
the heart! Rather, his presence, and a clear communion with the Father and the Son:
A strong consciousness of this will do more an hour, than his absence in an age. Joy



in the Holy Ghost will far more effectually purify the soul than the want of that joy;
and the peace of God is the best means of refining the soul from the dross of earthly
affections. Away then with the idle conceit, that the kingdom of God is divided
against itself; that the peace of God, and joy in the Holy Ghost, are obstructive of
righteousness; and that we are saved, not by faith, but by unbelief; not by hope, but
by despair!

13. So long as men dream thus, they may well "walk in darkness:" Nor can the effect
cease, till the cause is removed. But yet we must not imagine it will immediately
cease, even when the cause is no more. When either ignorance or sin has caused
darkness, one or the other may be removed, and yet the light which was obstructed
thereby may not immediately return. As it is the free gift of God, he may restore it,
sooner or later, as it pleases him. In the case of sin, we cannot reasonably expect
that it should immediately return. The sin began before the punishment, which may,
therefore, justly remain after the sin is at an end. And even in the natural course of
things, though a wound cannot be healed while the dart is sticking in the flesh; yet
neither is it healed as soon as that is drawn out, but soreness and pain may remain
long after.

14. Lastly. If darkness be occasioned by manifold and heavy and unexpected
temptations, the best way of removing and preventing this is, to teach believers
always to expect temptation, seeing they dwell in an evil world, among wicked,
subtle, malicious spirits, and have an heart capable of all evil. Convince them that
the whole work of sanctification is not, as they imagined, wrought at once; that when
they first believe the are but as new-born babes, who are gradually to grow up, and
may expect many storms before they come to the full stature of Christ. Above all, let
them be instructed, when the storm is upon them, not to reason with the devil, but to
pray; to pour out their souls before God, and show him of their trouble. And these are
the persons unto whom, chiefly, we are to apply the great and precious promises;
not to the ignorant, till the ignorance is removed, much less to the impenitent sinner.
To these we may largely and affectionately declare the loving kindness of God our
Saviour, expatiate upon his tender mercies, which have been ever of old. Here we
may dwell upon the faithfulness of God, whose "word is tried to the uttermost;" and
upon the virtue of that blood which was shed for us, to "cleanse us from all sin:" And
God will then bear witness to his word, and bring their souls out of trouble. He will
say, "Arise, shine; for thy light is come, and the glory of the Lord is risen upon thee."
Yea, and that light, if thou walk humbly and closely with God, will "shine more and
more unto the perfect day."

Edited by Joshua Williams with corrections by Ryan Danker and
George Lyons of Northwest Nazarene University (Nampa, Idaho)
for the Wesley Center for Applied Theology.
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The Sermons of John Wesley - Sermon 31

Upon Our Lord's Sermon On The Mount: Discourse
Eleven (The Two Gates)

"Enter ye in at the strait gate: For wide is the gate, and broad is the way, which leadeth to destruction, and many
there be which go in threat: Because strait is the gate, and narrow is the way, which
leadeth unto life, and few there be that find it." Matt. 7:13, 14.

1. Our Lord, having warned us of the dangers which easily beset us at our first
entrance upon real religion, the hinderances which naturally arise from within, from
the wickedness of our own hearts; now proceeds to apprize us of the hinderances
from without, particularly ill example and ill advice. By one or the other of these,
thousands, who once ran well, have drawn back unto perdition; -- yea, many of those
who were not novices in religion, who had made some progress in righteousness.
His caution, therefore, against these he presses upon us with all possible
earnestness, and repeats again and again, in variety of expressions, lest by any
means we should let it slip. Thus, effectually to guard us against the former, "Enter
ye in," saith he, "at the strait gate: For wide is the gate, and broad is the way, that
leadeth to destruction, and many there be which go in thereat: Because strait is the
gate, and narrow is the way, which leadeth unto life, and few there be that find it:" To
secure us from the latter, "Beware," saith he, "of false prophets.” We shall, at
present, consider the former only.

2. "Enter ye in," saith our blessed Lord, "at the strait gate: For wide is the gate, and
broad is the way, that leadeth to destruction, and many there be which go in thereat:
Because strait is the gate, and narrow is the way, which leadeth unto life, and few
there be that find it."

3. In these words we may observe, First, the inseparable properties of the way to
hell: "Wide is the gate, broad the way, that leadeth to destruction, and many there be
that go in thereat:" Secondly, the inseparable properties of the way to heaven: "Strait
is that gate, and few there be that find it:" Thirdly, a serious exhortation grounded
thereon, "Enter ye in at the strait gate.”

l. 1. We may observe, First, the inseparable properties of the way to hell: "Wide is
the gate, and broad is the way, that leadeth to destruction, and many there be that
go in thereat."

2. Wide indeed is the gate, and broad the way, that leadeth to destruction! For sin is
the gate of hell, and wickedness the way to destruction. And how wide a gate is that
of sin! How broad is the way of wickedness! The "commandment" of God "is
exceeding broad;" as extending not only to all our actions, but to every word which
goeth out of our lips, yea, every thought that rises in our heart. And sin is equally
broad with the commandment, seeing any breach of the commandment is sin. Yea,
rather, it is a thousand times broader; since there is only one way of keeping the
commandment; for we do not properly keep it, unless both the thing done, the
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manner of doing it, and all the other circumstances, are right: But there are a
thousand ways of breaking every commandment; so that this gate is wide indeed.

3. To consider this a little more particularly: How wide do those parent-sins extend,
from which all the rest derive their being; -- that carnal mind which is enmity against
God, pride of heart, self-will, and love of the world! Can we fix any bounds to them
Do they not diffuse themselves through all our thoughts, and mingle with all our
tempers! Are they not the leaven which leavens, more or less, the whole mass of our
affections May we not, on a close and faithful examination of ourselves, perceive
these roots of bitterness continually springing up, infecting all our words, and tainting
all our actions And how innumerable an offspring do they bring forth, in every age
and nation! Even enough to cover the whole earth with darkness and cruel
habitations.

4. O who is able to reckon up their accursed fruits; to count all the sins, whether
against God or our neighbour, not which imagination might paint, but which may be
matter of daily, melancholy experience Nor need we range over all the earth to find
them. Survey any one kingdom, any single country, or city, or town; and how
plenteous is this harvest! And let it not be one of those which are still overspread
with Mahometan or Pagan darkness; but of those which name the name of Christ,
which profess to see the light of his glorious Gospel. Go no farther than the kingdom
to which we belong, the city wherein we are now. We call ourselves Christians; yea,
and that of the purest sort: We are Protestants; Reformed Christians! But alas! who
shall carry on the reformation of our opinions into our hearts and lives Is there not a
cause For how innumerable are our sins; -- and those of the deepest dye! Do not the
grossest abominations, of every kind, abound among us from day to day Do not sins
of every sort cover the land, as the waters cover the sea Who can count them Rather
go and count the drops of rain, or the sands on the sea-shore. So "wide is the gate,”
so "broad is the way, that leadeth to destruction!"

5. "And many there are who go in at" that gate; many who walk in that way; -- almost
as many as go in at the gate of death, as sink into the chambers of the grave. For it
cannot be denied, (though neither can we acknowledge it but with shame and sorrow
of heart,) that even in this which is called a Christian country, the generality of every
age and sex, of every profession and employment, of every rank and degree, high
and low, rich and poor, are walking in the way of destruction. The far greater part of
the inhabitants of this city, to this day, live in sin; in some palpable, habitual, known
transgression of the law they profess to observe; yea, in some outward
transgression, some gross, visible kind of ungodliness or unrighteousness; some
open violation of their duty, either to God or man. These then, none can deny, are all
in the way that leadeth to destruction. Add to these, those who have a hame indeed
that they live, but were never yet alive to God; those that outwardly appear fair to
men, but are inwardly full of all uncleanness; full of pride or vanity, of anger or
revenge, of ambition or covetousness; lovers of themselves, lovers of the world,
lovers of pleasure more than lovers of God. These, indeed, may be highly esteemed
of men; but they are an abomination to the Lord. And how greatly will these saints of
the world swell the number of the children of hell! Yea, add all, whatever they be in
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other respects, whether they have more or less of the form of godliness, who, "being
ignorant of God's righteousness, and seeking to establish their own righteousness,"
as the ground of their reconciliation to God and acceptance with him, of
consequence have not "submitted themselves unto the righteousness which is of
God" by faith. Now, all these things joined together in one, how terribly true is our
Lord's assertion, "Wide is the gate, and broad is the way, that leadeth to destruction,
and many there be who go in thereat!"

6. Nor does this only concern the vulgar herd, -- the poor, base, stupid part of
mankind. Men of eminence in the world, men who have many fields and yoke of
oxen, do not desire to be excused from this. On the contrary, "many wise men after
the flesh," according to the human methods of judging, "many mighty," in power, in
courage, in riches, many "noble, are called;" called into the broad way, by the world,
the flesh, and the devil; and they are not disobedient to that calling Yea, the higher
they are raised in fortune and power, the deeper do they sink into wickedness. The
more blessings they have received from God, the more sins do they commit; using
their honour or riches, their learning or wisdom, not as means of working out their
salvation, but rather of excelling in vice, and so insuring their own destruction!

Il. 1. And the very reason why many of these go on so securely in the broad way, is,
because it is broad; not considering that this is the inseparable property of the way to
destruction. "Many there be," saith our Lord, "which go in thereat:" for the very
reason why they should flee from it, even "because strait is the gate, and narrow the
way that leadeth unto life, and few there be that find it."

2. This is an inseparable property of the way to heaven. So narrow is the way that
leadeth unto life, unto life everlasting, -- so strait the gate, -- that nothing unclean,
nothing unholy, can enter. No sinner can pass through that gate, until he is saved
from all his sins. Not only from his outward sins, from his evil "conversation received
by tradition from his fathers." It will not suffice, that he hath "ceased to do evil" and
"learned to do well:" He must not only be saved from all sinful actions, and from all
evil and useless discourse; but inwardly changed, thoroughly renewed in the spirit of
his mind: Otherwise he cannot pass through the gate of life, he cannot enter into

glory.

3. For, "narrow is the way that leadeth unto life;" the way of universal holiness.
Narrow indeed is the way of poverty of spirit; the way of holy mourning; the way of
meekness; and that of hungering and thirsting after righteousness. Narrow is the way
of mercifulness; of love unfeigned; the way of purity of heart; of doing good unto all
men; and of gladly suffering evil, all manner of evil, for righteousness' sake.

4. "And few there be that find it." Alas! How few find even the way of heathen
honesty! How few are there that do nothing to another which they would not another
should do unto them! How few that are clear, before God, from acts either of injustice
or unkindness! How few that do not "offend with their tongue;" that speak nothing
unkind, nothing untrue! What a small proportion of mankind are innocent even of
outward transgressions! And how much smaller a proportion have their hearts right
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before God, -- clean and holy in his sight! Where are they, whom his all-searching
eye discerns to be truly humble; to abhor themselves in dust and ashes, in the
presence of God their Saviour; to be deeply and steadily serious, feeling their wants,
and "passing the time of their sojourning with fear;" truly meek and gentle, never
"overcome of evil, but overcoming evil with good;" thoroughly athirst for God, and
continually painting after a renewal in his likeness How thinly are they scattered over
the earth, whose souls are enlarged in love to all mankind; and who love God with all
their strength, who have given him their hearts, and desire nothing else in earth or
heaven! How few are those lovers of God and man, that spend their whole strength
in doing good unto all men; and are ready to suffer all things, yea, death itself, to
save one soul from eternal death!

5. But while so few are found in the way of life, and so many in the way of
destruction, there is great danger lest the torrent of example should bear us away
with them. Even a single example, if it be always in our sight, is apt to make much
impression upon us; especially when it has nature on its side, when it falls in with our
own inclinations. How great then must be the force of so numerous examples,
continually before our eyes; and all conspiring, together with our own hearts to carry
us down the stream of nature! How difficult must it be to stem the tide, and to keep
ourselves "unspotted in the world!"

6. What heightens the difficulty still more is, that they are not the rude and senseless
part of mankind, at least not these alone, who set us the example, who throng the
downward way, but the polite, the well-bred, the genteel, the wise, the men who
understand the world, the men of knowledge, of deep and various learning, the
rational, the eloquent! These are all, or nearly all, against us. And how shall we stand
against these Do not their tongues drop manna; and have they not learned all the
arts of soft persuasion -- And of reasoning too; for these are versed in all
controversies, and strife of words. It is therefore a small thing with them to prove,
that the way is right, because it is broad; that he who follows a multitude cannot do
evil, but only he who will not follow them; that your way must be wrong, because it is
narrow, and because there are so few that find it. These will make it clear to a
demonstration, that evil is good, and good is evil; that the way of holiness is the way
of destruction, and the way of the world the only way to heaven.

7. O how can unlearned and ignorant men maintain their cause against such
opponents! And yet these are not all with whom they must contend, however
unequal to the task: For there are many mighty, and noble, and powerful men, as
well as wise, in the road that leadeth to destruction; and these have a shorter way of
confuting, than that of reason and argument. They usually apply, not to the
understanding, but to the fears, of any that oppose them; -- a method that seldom
fails of success, even where argument profits nothing, as lying level to the capacities
of all men; for all can fear, whether they can reason or no. And all who have not a
firm trust in God, a sure reliance both on his power and love, cannot but fear to give
any disgust to those who have the power of the world in their hands. What wonder,
therefore, if the example of these is a law to all who know not God

15



8. Many rich are likewise in the broad way. And these apply to the hopes of men,
and to all their foolish desires, as strongly and effectually as the mighty and noble to
their fears. So that hardly can you hold on in the way of the kingdom, unless you are
dead to all below, unless you are crucified to the world, and the world crucified to
you, unless you desire nothing more but God.

9. For how dark, how uncomfortable, how forbidding is the prospect on the opposite
side! A strait gate! A narrow way! And few finding that gate! Few walking in the way!
Besides, even those few are not wise men, not men of learning or eloquence. They
are not able to reason either strongly or clearly: They cannot propose an argument to
any advantage. They know not how to prove what they profess to believe; or to
explain even what they say they experience. Surely such advocates as these will
never recommend, but rather discredit, the cause they have espoused.

10. Add to this, that they are not noble, not honourable men: If they were, you might
bear with their folly. They are men of no interest, no authority, of no account in the
world. They are mean and base; low in life; and such as have no power, if they had
the will, to hurt you. Therefore there is nothing at all to be feared from them; and
there is nothing at all to hope: For the greater part of them may say, "Silver and gold
have | none;" at least a very moderate share. Nay, some of them have scarce food to
eat, or raiment to put on. For this reason, as well as because their ways are not like
those of other men, they are everywhere spoken against, are despised, have their
names cast out as evil, are variously persecuted, and treated as the filth and
offscouring of the world. So that both your fears, your hopes, and all your desires
(except those which you have immediately from God,) yea, all your natural passions,
continually incline you to return into the broad way.

lll. 1. Therefore it is, that our Lord so earnestly exhorts, "Enter ye in at the strait
gate." Or, (as the same exhortation is elsewhere expressed,) "Strive to enter in:"
agvnizesge eiselgein, -- "strive as in an agony:" "For many," saith our Lord, "shall
seek to enter in," indolently strive, "and shall not be able.”

2. It is true, he intimates what may seem another reason for this, for their not being
able to enter in, in the words which immediately follow these. For after he had said,
"Many, | say unto you, will seek to enter in, and shall not be able," he subjoins,
"When once the master of the house is risen up, and hath shut to the door, and ye
begin to stand without," arxhsge exv estanai, -- rather, ye stand without; for arxhsge
seems to be only an elegant expletive, -- "and to knock at the door, saying, Lord,
Lord, open unto us; he shall answer and say unto you, | know you not: Depart from
me, all ye workers of iniquity.” (Luke 13:24, &c.)

3. It may appear, upon a transient view of these words, that their delaying to seek at
all, rather than their manner of seeking, was the reason why they were not able to
enter in. But it comes, in effect, to the same thing. They were, therefore, commanded
to depart, because they had been "workers of iniquity;" because they had walked in
the broad road; in other words, because they had not agonized to "enter in at the
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strait gate." Probably they did seek, before the door was shut; but that did not suffice:
And they did strive, after the door was shut; but then it was too late.

4. Therefore strive ye now, in this your day, to "enter in at the strait gate.” And in
order thereto, settle it in your heart, and let it be ever uppermost in your thoughts,
that if you are in a broad way, you are in the way that leadeth to destruction. If many
go with you, as sure as God is true, both they and you are going to hell! If you are
walking as the generality of men walk, you are walking to the bottomless pit! Are
many wise, many rich, many mighty, or noble travelling with you in the same way By
this token, without going any farther, you know it does not lead to life. Here is a
short, a plain, an infallible rule, before you enter into particulars. In whatever
profession you are engaged, you must be singular, or be damned! The way to hell
has nothing singular in it; but the way to heaven is singularity all over. If you move
but one step towards God, you are not as other men are. But regard not this. It is far
better to stand alone, than to fall into the pit. Run, then, with patience the race which
is set before thee, though thy companions therein are but few. They will not always
be so. Yet a little while, and thou wilt "come to an innumerable company of angels, to
the general assembly and Church of the first-born, and to the spirits of just men
made perfect.”

5. Now, then, "strive to enter in at the strait gate," being penetrated with the deepest
sense of the inexpressible danger your soul is in, so long as you are in a broad way,
-- so long as you are void of poverty of spirit, and all that inward religion, which the
many, the rich, the wise, account madness. "Strive to enter in;" being pierced with
sorrow and shame for having so long run on with the unthinking crowd, utterly
neglecting, if not despising, that "holiness without which no man can see the Lord."
Strive, as in an agony of holy fear, lest "a promise being made you of entering into
his rest," even that "rest which remaineth for the people of God," you should
nevertheless "come short of it." Strive, in all the fervour of desire, with "groanings
which cannot be uttered. Strive by prayer without ceasing; at all times, in all places,
lifting up your heart to God, and giving him no rest, till you "awake up after his
likeness" and are "satisfied with it."

6. To conclude. "Strive to enter in at the strait gate,” not only by this agony of soul, of
conviction, of sorrow, of shame, of desire, of fear, of unceasing prayer; but likewise
by ordering thy conversation aright, by walking with all thy strength in all the ways of
God, the way of innocence, of piety, and of mercy. Abstain from all appearance of
evil: Do all possible good to all men: Deny thyself, thy own will, in all things, and take
up thy cross daily. Be ready to cut off thy right hand, to pluck out thy right eye and
cast it from thee; to suffer the loss of goods, friends, health, all things on earth, so
thou mayst enter into the kingdom of heaven!

Edited by Diane Williams with corrections by Ryan Danker
George Lyons for the Wesley Center for Applied Theology.
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The Sermons of John Wesley - Sermon 92

On Zeal

"It is good to be always zealously affected in a good thing.” Gal. 4:18.

1. There are few subjects in the whole compass of religion, that are of greater
importance than this. For without zeal it is impossible, either to make any
considerable progress in religion ourselves, or to do any considerable service to our
neighbour, whether in temporal or spiritual things. And yet nothing has done more
disservice to religion, or more mischief to mankind, than a sort of zeal which has for
several ages prevailed, both in Pagan, Mahometan, and Christian nations. Insomuch
that it may truly be said, pride, covetousness, ambition, revenge, have in all parts of
the world slain their thousands; but zeal its ten thousands. Terrible instances of this
have occurred in ancient times, in the most civilized heathen nations. To this chiefly
were owing the inhuman persecutions of the primitive Christians; and, in later ages,
the no less inhuman persecutions of the Protestants by the Church of Rome. It was
zeal that kindled fires in our nation during the reign of bloody Queen Mary. It was
zeal that soon after made so many provinces of France a field of blood. It was zeal
that murdered so many thousand unresisting Protestants, in the never-to-be-
forgotten massacre of Paris. It was zeal that occasioned the still more horrid
massacre in Ireland -- the like whereof, both with regard to the number of the
murdered, and the shocking circumstances wherewith many of those murders were
perpetrated, | verily believe never occurred before since the world began. As to the
other parts of Europe, an eminent German writer has taken immense pains to search
both the records in various places and the most authentic histories, in order to gain
some competent knowledge of the blood which has been shed since the
Reformation, and computes that, partly by private persecution, partly by religious
wars, in the course of forty years, reckoning from the year 1520, above forty millions
of persons have been destroyed!

2. But is it not possible to distinguish right zeal from wrong Undoubtedly it is
possible. But it is difficult; such is the deceitfulness of the human heart; so skilfully do
the passions justify themselves. And there are exceeding few treatises on the
subject; at least, in the English language. To this day | have seen or heard of only
one sermon; and that was wrote above a hundred years ago, by Dr. Sprat, then
Bishop of Rochester; so that it is now exceeding scarce.

3. ' would gladly cast in my mite, by God's assistance toward the clearing up this
important question, in order to enable well-meaning men, who are desirous of
pleasing God, to distinguish true Christian zeal from its various counterfeits. And this
is more necessary at this time than it has been for many years. Sixty years ago there
seemed to be scarce any such thing as religious zeal left in the nation. People in
general were wonderfully cool and undisturbed about that trifle, religion. But since
then, it is easy to observe, there has been a very considerable alteration. Many
thousands, almost in every part of the nation, have felt a real desire to save their
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souls. And | am persuaded there is at this day more religious zeal in England, than
there has been for a century past.

4. But has this zeal been of the right or the wrong kind Probably both the one and the
other. Let us see if we cannot separate these, that we may avoid the latter, and
cleave to the former. In order to this. | would first inquire,

I. What is the nature of true Christian zeal
Il. What are the properties of it And,
Ill. Draw some practical inferences.

I. And, First, What is the nature of zeal in general, and of true Christian zeal in
particular

1. The original word, in its primary signification, means heat; such as the heat of
boiling water. When it is figuratively applied to the mind, it means any warm emotion
or affection. Sometimes it is taken for envy. So we render it, Acts 5:17, where we
read, "The High Priest, and all that were with him, were filled with envy," --
eplhsghsan zhlou, although it might as well be rendered, were filled with zeal.
Sometimes, it is taken for anger and indignation; sometimes, for vehement desire.
And when any of our passions are strongly moved on a religious account, whether
for any thing good, or against any thing which we conceive to be evil, this we term
religious zeal.

2. But it is not all that is called religious zeal which is worthy of that name. It is not
properly religious or Christian zeal, if it be not joined with charity. A fine writer
(Bishop Sprat) carries the matter farther still. "It has been affirmed,” says that great
man, "no zeal is right, which is not charitable, but is mostly so. Charity, or love, is not
only one ingredient, but the chief ingredient in its composition."” May we not go
further still May we not say, that true zeal is not mostly charitable, but wholly so that
is, if we take charity, in St. Paul's sense, for love; the love of God and our neighbour.
For it is a certain truth, (although little understood in the world,) that Christian zeal is
all love. It is nothing else. The love of God and man fills up its whole nature.

3. Yet it is not every degree of that love to which this appellation is given. There may
be some love, a small degree of it, where there is no zeal. But it is, properly, love in a
higher degree. It is fervent love. True Christian zeal is no other than the flame of
love. This is the nature, the inmost essence, of it.

II. 1. From hence it follows, that the properties of love are the properties of zeal also.
Now, one of the chief properties of love is humility: "Love is not puffed up.”
Accordingly, this is a property of true zeal: humility is inseparable from it. As is the
degree of zeal, such is the degree of humility: they must rise and fall together. The
same love which fills a man with zeal for God, makes him little, and poor, and vile in
his own eyes.
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2. Another of the properties of love is meekness: consequently, it is one of the
properties of zeal. It teaches us to be meek, as well as lowly; to be equally superior
to anger or pride. Like as the wax melteth at the fire, so before this sacred flame all
turbulent passions melt away, and leave the soul unruffled and serene.

3. Yet another property of love, and consequently of zeal, is unwearied patience: for
"love endureth all things." It arms the soul with entire resignation to all the disposals
of divine Providence, and teaches us to say, in every occurrence, "It is the Lord; let
him do what seemeth him good."” It enables us, in whatever state, therewith to be
content; to repine at nothing, to murmur at nothing, "but in every thing to give
thanks."

4. There is a Fourth property of Christian zeal, which deserves to be more
particularly considered. This we learn from the very words of the Apostle, "It is good
to be jealously affected always" (not to have transient touches of veal, but a steady,
rooted disposition) "in a good thing: "in that which is good: for the proper object of
zeal is, good in general; that is, everything that is good, really such, in the sight of
God.

5. But what is good in the sight of God What is that religion, wherewith God is always
well pleased How do the parts of this rise one above another and what is the
comparative value of them

This is a point exceeding little considered, and therefore little understood. Positive
divinity, many have some knowledge of. But few know anything of comparative
divinity. | never saw but one tract upon this head; a sketch of which it may be of use
to subjoin.

In a Christian believer love sits upon the throne which is erected in the inmost soul;
namely, love of God and man, which fills the whole heart, and reigns without a rival.
In a circle near the throne are all holy tempers; - longsuffering, gentleness,
meekness, fidelity, temperance; and if any other were comprised in "the mind which
was in Christ Jesus." In an exterior circle are all the works of mercy, whether to the
souls or bodies of men. By these we exercise all holy tempers- by these we
continually improve them, so that all these are real means of grace, although this is
not commonly adverted to. Next to these are those that are usually termed works of
piety - reading and hearing the word, public, family, private prayer, receiving the
Lord's supper, fasting or abstinence. Lastly, that his followers may the more
effectually provoke one another to love, holy tempers, and good works, our blessed
Lord has united them together in one body, the church, dispersed all over the earth-
a little emblem of which, of the church universal, we have in every particular
Christian congregation.

6. This is that religion which our Lord has established upon earth, ever since the
descent of the Holy Ghost on the day of Pentecost. This is the entire, connected
system of Christianity: and thus the several parts of it rise one above another, from
that lowest point, the assembling ourselves together, to the highest, - love enthroned
in the heart. And hence it is easy to learn the comparative value of every branch of
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religion. Hence also we learn a Fifth property of true zeal. That as it is always
exercised en kalv, in that which is good, so it is always proportioned to that good, to
the degree of goodness that is in its object.

7. For example. Every Christian ought, undoubtedly, to be zealous for the church,
bearing a strong affection to it, and earnestly desiring its prosperity and increase. He
ought to be thus zealous, as for the church universal, praying for it continually, so
especially for that particular church or Christian society whereof he himself is a
member. For this he ought to wrestle with God in prayer; meantime using every
means in his power to enlarge its borders, and to strengthen his brethren, that they
may adorn the doctrine of God our Saviour.

8. But he should be more zealous for the ordinances of Christ than for the church
itself; for prayer in public and private; for the Lord's supper, for reading, hearing, and
meditating on his word; and for the much-neglected duty of fasting. These he should
earnestly recommend,; first, by his example; and then by advice, by argument,
persuasion, and exhortation, as often as occasion offers.

9. Thus should he show his zeal for works of piety; but much more for works of
mercy; seeing "God will have mercy and not sacrifice,” that is, rather than sacrifice.
Whenever, therefore, one interferes with the other, works of mercy are to be
preferred. Even reading, hearing, prayer are to be omitted, or to be postponed, "at
charity's almighty call;" when we are called to relieve the distress of our neighbour,
whether in body or soul.

10. But as zealous as we are for all good works, we should still be more zealous for
holy tempers; for planting and promoting, both in our own souls, and in all we have
any intercourse with, lowliness of mind, meekness. gentleness, longsuffering,
contentedness, resignation unto the will of God, deadness to the world and the
things of the world, as the only means of being truly alive to God. For these proofs
and fruits of living faith we cannot be too zealous. We should "talk of them as we sit
in our house," and "when we walk by the way," and "when we lie down," and "when
we rise up." We should make them continual matter of prayer; as being far more
excellent than any outward works whatever: seeing those will fail when the body
drops off; but these will accompany us into eternity.

11. But our choicest zeal should be reserved for love itself, - the end of the
commandment, the fulfilling of the law. The church, the ordinances, outward works of
every kind, yea, all other holy tempers, are inferior to this, and rise in value only as
they approach nearer and nearer to it. Here then is the great object of Christian zeal.
Let every true believer in Christ apply, with all fervency of spirit, to the God and
Father of our Lord Jesus Christ, that his heart may be more and more enlarged in
love to God and to all mankind. This one thing let him do: let him "press on to this
prize of our high calling of God in Christ Jesus."

[l It remains only to draw some practical inferences from the preceding
observations.
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1. And, First, if zeal, true Christian zeal, be nothing but the flame of love, then hatred,
in every kind and degree, then every sort of bitterness toward them that oppose us,
is so far from deserving the name of zeal, that it is directly opposite to it. If zeal be
only fervent love, then it stands at the utmost distance from prejudice, jealousy, evil
surmising; seeing "love thinketh no evil." Then bigotry of every sort, and, above all,
the spirit of persecution, are totally inconsistent with it. Let not, therefore, any of
these unholy tempers screen themselves under that sacred name. As all these are
the works of the devil, let them appear in their own shape, and no longer under that
specious disguise deceive the unwary children of God.

2. Secondly. If lowliness be a property of zeal, then pride is inconsistent with it. It is
true, some degree of pride may remain after the love of God is shed abroad in the
heart; as this is one of the last evils that is rooted out, when God creates all things
new; but it cannot reign, nor retain any considerable power, where fervent love is
found. Yea, were we to give way to it but a little, it would damp that holy fervour, and,
if we did not immediately fly back to Christ. would utterly quench the Spirit.

3. Thirdly. If meekness be an inseparable property of zeal, what shall we say of
those who call their auger by that name Why, that they mistake the truth totally; that
they, in the fullest sense, put darkness for light, and light for darkness. We cannot be
too watchful against this delusion, because it spreads over the whole Christian world.
Almost in all places, zeal and anger pass for equivalent terms; and exceeding few
persons are convinced, that there is any difference between them. How commonly
do we hear it said, "See how zealous the man is!" Nay, he cannot be zealous; that is
impossible, for he is in a passion; and passion is as inconsistent with zeal, as light
with darkness, or heaven with hell!

It were well that this point were thoroughly understood. Let us consider it a little
farther. We frequently observe one that bears the character of a religious man
vehemently angry at his neighbour. Perhaps he calls his brother Raca, or Thou fool.
He brings a railing accusation against him. You mildly admonish him of his warmth.
He answers, "It is my zeal!" No: it is your sin, and, unless you repent of it, will sink
you lower than the grave. There is much such zeal as this in the bottomless pit.
Thence all zeal of this kind comes; and thither it will go, and you with it, unless you
are saved from it before you go hence!

4. Fourthly. If patience, contentedness, and resignation are the properties of zeal,
then murmuring, fretfulness, discontent, impatience are wholly inconsistent with it.
And yet how ignorant are mankind of this! How often do we see men fretting at the
ungodly, or telling you they are out of patience with such or such things, and terming
all this their zeal! O spare no pains to undeceive them! If it be possible, show them
what zeal is; and convince them that all murmuring, or fretting at sin, is a species of
sin, and has no resemblance of, or connexion with, the true zeal of the Gospel.

5. Fifthly. If the object of zeal be that which is good, then fervour for any evil thing is
not Christian zeal. | instance in idolatry, worshipping of angels, saints, images, the
cross. Although, therefore, a man were so earnestly attached to any kind of
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idolatrous worship, that he would even "give his body to be burned,"” rather than
refrain from it, call this bigotry or superstition, if you please, but call it not zeal; that is
quite another thing.

From the same premises it follows, that fervour for indifferent things is not Christian
zeal. But how exceedingly common is this mistake too! Indeed one would think that
men of understanding could not be capable of such weakness. But, alas! the history
of all ages proves the contrary. Who were men of stronger understandings than
Bishop Ridley and Bishop Hooper And how warmly did these, and other great men of
that age, dispute about the sacerdotal vestments! How eager was the contention for
almost a hundred years, for and against wearing a surplice! O shame to man! |
would as soon have disputed about a straw or a barley-corn. And this, indeed, shall
be called zeal! And why was it not rather called wisdom or holiness

6. It follows also, from the same premises, that fervour for opinions is not Christian
zeal. But how few are sensible of this! And how innumerable are the mischiefs which
even this species of false zeal has occasioned in the Christian world! How many
thousand lives have been cast away by those who were zealous for the Romish
opinions! How many of the excellent ones of the earth have been cut off by zealots,
for the senseless opinion of transubstantiation! But does not every unprejudiced
person see, that this zeal is ~ earthly, sensual, devilish;" and that it stands at the
utmost contrariety to that zeal which is here recommended by the Apostle

What an excess of charity is it then which our great poet expresses, in his "Poem on
the Last Day," where he talks of meeting in heaven -

Those who by mutual wounds expired,

By zeal for their distinct persuasions fired! Zeal indeed! What manner of zeal was
this, which led them to cut one another's throats Those who were fired with this spirit,
and died therein, will undoubtedly have their portion, not in heaven, (only love is
there,) but in the "fire that never shall be quenched."

7. Lastly. If true zeal be always proportioned to the degree of goodness which is in
its object, then should it rise higher and higher according to the scale mentioned
above; according to the comparative value of the several parts of religion. For
instance, all that truly fear God should be zealous for the Church; both for the
catholic or universal church, and for that part of it whereof they are members. This is
not the appointment of men, but of God. He saw it was "not good for men to be
alone," even in this sense. but that the whole body of his children should be "knit
together, and strengthened, by that which every joint supplieth.” At the same time
they should be more zealous for the ordinances of God; for public and private prayer,
for hearing and reading the word of God, and for fasting and the Lord's supper. But
they should be more zealous for works of mercy, than even for works of piety. Yet
ought they to be more zealous still for all holy tempers, lowliness, meekness,
resignation: but most zealous of all, for that which is the sum and the perfection of
religion, the love of God and man.
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8. It remains only to make a close and honest application of these things to our own
souls. We all know the general truth, that "it is good to be always zealously affected
in a good thing." Let us now, every one of us, apply it to his own soul in particular.

9. Those, indeed, who are still dead in trespasses and sins have neither part nor lot
in this matter; nor those that live in any open sin, such as drunkenness, Sabbath-
breaking, or profane swearing. These have nothing to do with zeal; they have no
business at all even to take the word in their mouth. It is utter folly and impertinence
for any to talk of zeal for God, while he is doing the works of the devil. But if you
have renounced the devil and all his works, and have settled it in your heart, | will
"worship the Lord my God, and him only will | serve," then beware of being neither
cold nor hot; then be zealous for God. You may begin at the lowest step. Be zealous
for the Church, more especially for that particular branch thereof wherein your lot is
cast. Study the welfare of this, and carefully observe all the rules of it, for conscience’
sake. But, in the mean time, take heed that you do not neglect any of the ordinances
of God; for the sake of which, in a great measure, the church itself was constituted:
so that it would be highly absurd to talk of zeal for the church, if you were not more
zealous for them. But are you more zealous for works of mercy, than even for works
of piety Do you follow the example of your Lord, and prefer mercy even before
sacrifice Do you use all diligence in feeding the hungry, clothing the naked, visiting
them that are sick and in prison And, above all, do you use every means in your
power to save souls from death If, as you have time, "you do good unto all men,"
though "especially to them that are of the household of faith,” your zeal for the
church is pleasing to God: but if not, if you are not "careful to maintain good works,"
what have you to do with the church If you have not "compassion on your fellow-
servants," neither will your Lord have pity on you. "Bring no more vain oblations." All
your service is "an abomination to the Lord."

10. Are you better instructed than to put asunder what God has joined than to
separate works of piety from works of mercy Are you uniformly zealous of both So
far you walk acceptably to God; that is, if you continually bear in mind, that God
"searcheth the heart and reins;" that "he is a Spirit, and they that worship him must
worship him in spirit and in truth;" that, consequently, no outward works are
acceptable to him, unless they spring from holy tempers, without which no man can
have a place in the kingdom of Christ and God.

11. But of all holy tempers, and above all others, see that you be most zealous for
love. Count all things loss in comparison of this, - the love of God and all mankind. It
is most sure, that if you give all your goods to feed the poor, yea, and your body to
be burned, and have not humble, gentle, patient love, it profiteth you nothing. O let
this be deep engraved upon your heart: "All is nothing without love!"

12. Take then the whole of religion together, just as God has revealed it in his word;
and be uniformly zealous for every part of it, according to its degree of excellence.
Grounding all your zeal on the one foundation, "Jesus Christ and him crucified;"
holding fast this one principle, "The life | now live, | live by faith in the Son of God,
who loved ME, and gave himself for ME;" proportion your zeal to the value of its
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object. Be calmly zealous, therefore, first, for the Church; "the whole state of Christ's
Church militant here on earth:" and in particular for that branch thereof with which
you are more immediately connected. Be more zealous for all those ordinances
which our blessed Lord hath appointed, to continue therein to the end of the world.
Be more zealous for those works of mercy, those "sacrifices wherewith God is well
pleased," those marks whereby the Shepherd of Israel will know his sheep at the last
day. Be more zealous still for holy tempers, for long-suffering, gentleness,
meekness, lowliness, and resignation; but be most zealous of all for love, the queen
of all graces, the highest perfection in earth or heaven, the very image of the invisible
God, as in men below, so in angels above. For "God is love; and he that dwelleth in
love, dwelleth in God, and God in him."
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The Sermons of John Wesley - Sermon 43

The Scripture Way of Salvation
"Ye are saved through faith." -- Ephesians 2:8.

1. Nothing can be more intricate, complex, and hard to be understood, than religion,
as it has been often described. And this is not only true concerning the religion of the
Heathens, even many of the wisest of them, but concerning the religion of those also
who were, in some sense, Christians; yea, and men of great name in the Christian
world; men who seemed to be pillars thereof. Yet how easy to be understood, how
plain and simple a thing, is the genuine religion of Jesus Christ; provided only that
we take it in its native form, just as it is described in the oracles of God! It is exactly
suited, by the wise Creator and Governor of the world, to the weak understanding
and narrow capacity of man in his present state. How observable is this, both with
regard to the end it proposes, and the means to attain that end! The end is, in one
word, salvation; the means to attain it, faith.

2. It is easily discerned, that these two little words, | mean faith and salvation, include
the substance of all the Bible, the marrow, as it were, of the whole Scripture. So
much the more should we take all possible care to avoid all mistake concerning
them, and to form a true and accurate judgement concerning both the one and the
other.

3. Let us then seriously inquire,

I. What is Salvation

Il. What is that faith whereby we are saved And,
[ll. How are we saved by it

1. I. And, first, let us inquire, What is salvation The salvation which is here spoken of
is not what is frequently understood by that word, the going to heaven, eternal
happiness. It is not the soul's going to paradise, termed by our Lord, "Abraham's
bosom." It is not a blessing which lies on the other side death; or, as we usually
speak, in the other world. The very words of the text itself put this beyond all
question: "Ye are saved." It is not something at a distance: it is a present thing; a
blessing which, through the free mercy of God, ye are now in possession of. Nay, the
words may be rendered, and that with equal propriety, "Ye have been saved": so that
the salvation which is here spoken of might be extended to the entire work of God,
from the first dawning of grace in the soul, till it is consummated in glory.

2. If we take this in its utmost extent, it will include all that is wrought in the soul by
what is frequently termed "natural conscience,” but more properly, "preventing
grace"; --all the drawings of the Father; the desires after God, which, if we yield to
them, increase more and more; --all that light wherewith the Son of God
"enlighteneth every one that cometh into the world;" showing every man "to do justly,
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to love mercy, and to walk humbly with his God"; --all the convictions which His
Spirit, from time to time, works in every child of man--although it is true, the
generality of men stifle them as soon as possible, and after a while forget, or at least
deny, that they ever had them at all.

3. But we are at present concerned only with that salvation which the Apostle is
directly speaking of. And this consists of two general parts, justification and
sanctification.

Justification is another word for pardon. It is the forgiveness of all our sins; and ,
what is necessarily implied therein, our acceptance with God. The price whereby this
hath been procured for us (commonly termed "the meritorious cause of our
justification™), is the blood and righteousness of Christ; or, to express it a little more
clearly, all that Christ hath done and suffered for us, till He "poured out His soul for
the transgressors.” The immediate effects of justification are, the peace of God, a
"peace that passeth all understanding,” and a "rejoicing in hope of the glory of God"
"with joy unspeakable and full of glory."

4. And at the same time that we are justified, yea, in that very moment, sanctification
begins. In that instant we are born again, born from above, born of the Spirit: there is
a real as well as a relative change. We are inwardly renewed by the power of God.
We feel "the love of God shed abroad in our heart by the Holy Ghost which is given
unto us"; producing love to all mankind, and more especially to the children of God;
expelling the love of the world, the love of pleasure, of ease, of honour, of money,
together with pride, anger, self-will, and every other evil temper; in a word, changing
the earthly, sensual, devilish mind, into "the mind which was in Christ Jesus."

5. How naturally do those who experience such a change imagine that all sin is
gone; that it is utterly rooted out of their heart, and has no more any place therein!
How easily do they draw that inference, "I feel no sin; therefore, | have none: it does
not stir; therefore it does not exist: it has no motion; therefore, it has no being!"

6. But it is seldom long before they are undeceived, finding sin was only suspended,
not destroyed. Temptations return, and sin revives; showing it was but stunned
before, not dead. They now feel two principles in themselves, plainly contrary to
each other; "the flesh lusting against the Spirit"; nature opposing the grace of God.
They cannot deny, that although they still feel power to believe in Christ, and to love
God; and although His "Spirit" still "witnesses with their spirits, that they are children
of God"; yet they feel in themselves sometimes pride or self-will, sometimes anger or
unbelief. They find one or more of these frequently stirring in their heart, though not
conguering; yea, perhaps, "thrusting sore at them that they may fall"; but the Lord is
their help.

7. How exactly did Macarius, fourteen hundred years ago, describe the present
experience of the children of God: "The unskilful,” or unexperienced, "when grace
operates, presently imagine they have no more sin. Whereas they that have
discretion cannot deny, that even we who have the grace of God may be molested
again. For we have often had instances of some among the brethren, who have
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experienced such grace as to affirm that they had no sin in them; and yet, after all,
when they thought themselves entirely freed from it, the corruption that lurked within
was stirred up anew, and they were wellnigh burned up."

8. From the time of our being born again, the gradual work of sanctification takes
place. We are enabled "by the Spirit" to "mortify the deeds of the body," of our evil
nature; and as we are more and more dead to sin, we are more and more alive to
God. We so on from grace to grace, while we are careful to "abstain from all
appearance of evil,” and are "zealous of good works," as we have opportunity, doing
good to all men; while we walk in all His ordinances blameless, therein worshipping
Him in spirit and in truth; while we take up our cross, and deny ourselves every
pleasure that does not lead us to God.

9. Itis thus that we wait for entire sanctification; for a full salvation from all our sins, --
from pride, self-will, anger, unbelief; or, as the Apostle expresses it, "go unto
perfection." But what is perfection The word has various senses: here it means
perfect love. It is love excluding sin; love filling the heart, taking up the whole
capacity of the soul. It is love "rejoicing evermore, praying without ceasing, in
everything giving thanks."

II. But what is faith through which we are saved This is the second point to be
considered.

1. Faith, in general, is defined by the Apostle, elegcos pragmatvn ou blepomenvn.
An evidence, a divine evidence and conviction (the word means both) of things not
seen; not visible, not perceivable either by sight, or by any other of the external
senses. It implies both a supernatural evidence of God, and of the things of God; a
kind of spiritual light exhibited to the soul, and a supernatural sight or perception
thereof. Accordingly, the Scripture speaks of God's giving sometimes light,
sometimes a power of discerning it. So St. Paul: "God, who commanded light to
shine out of darkness, hath shined in our hearts, to give us the light of the knowledge
of the glory of God in the face of Jesus Christ." And elsewhere the same Apostle
speaks of "the eyes of" our "understanding being opened." By this two-fold operation
of the Holy Spirit, having the eyes of our soul both opened and enlightened, we see
the things which the natural "eye hath not seen, neither the ear heard." We have a
prospect of the invisible things of God; we see the spiritual world, which is all round
about us, and yet no more discerned by our natural faculties than if it had no being.
And we see the eternal world; piercing through the veil which hangs between time
and eternity. Clouds and darkness then rest upon it no more, but we already see the
glory which shall be revealed.

2. Taking the word in a more particular sense, faith is a divine evidence and
conviction not only that "God was in Christ, reconciling the world unto Himself," but
also that Christ loved me, and gave Himself for me. It is by this faith (whether we
term it the essence, or rather a property thereof) that we receive Christ; that we
receive Him in all His offices, as our Prophet, Priest, and King. It is by this that He is

29



"made of God unto us wisdom, and righteousness, and sanctification, and
redemption.”

3. "But is this the faith of assurance, or faith of adherence" The Scripture mentions
no such distinction. The Apostle says, "There is one faith, and one hope of our
calling”; one Christian, saving faith; "as there is one Lord," in whom we believe, and
"one God and Father of us all." And it is certain, this faith necessarily implies an
assurance (which is here only another word for evidence, it being hard to tell the
difference between them) that Christ loved me, and gave Himself for me. For "he that
believeth” with the true living faith "hath the witness in himself": "the Spirit witnesseth
with his spirit that he is a child of God." "Because he is a son, God hath sent forth the
Spirit of His Son into his heart, crying, Abba, Father"; giving him an assurance that
he is so, and a childlike confidence in Him. But let it be observed, that, in the very
nature of the thing, the assurance goes before the confidence. For a man cannot
have a childlike confidence in God till he knows he is a child of God. Therefore,
confidence, trust, reliance, adherence, or whatever else it be called, is not the first,
as some have supposed, but the second, branch or act of faith.

4. It is by this faith we are saved, justified, and sanctified; taking that word in its
highest sense. But how are we justified and sanctified by faith This is our third head
of inquiry. And this being the main point in question, and a point of no ordinary
importance, it will not be improper to five it a more distinct and particular
consideration.

lll. 1. And, first, how are we justified by faith In what sense is this to be understood |
answer, Faith is the condition, and the only condition, of justification. It is the
condition: none is justified but he that believes: without faith no man is justified. And
it is the only condition: this alone is sufficient for justification. Every one that believes
is justified, whatever else he has or has not. In other words: no man is justified till he
believes; every man when he believes is justified.

2. "But does not God command us to repent also Yea, and to "bring forth fruits meet
for repentance’--to cease, for instance, from doing evil, and learn to do well And is
not both the one and the other of the utmost necessity, insomuch that if we willingly
neglect either, we cannot reasonably expect to be justified at all But if this be so, how
can it be said that faith is the only condition of justification" God does undoubtedly
command us both to repent, and to bring forth fruits meet for repentance; which if we
willingly neglect, we cannot reasonably expect to be justified at all: therefore both
repentance, and fruits meet for repentance, are, in some sense, necessary to
justification. But they are not necessary in the same sense with faith, nor in the same
degree. Not in the same degree; for those fruits are only necessary conditionally; if
there be time and opportunity for them. Otherwise a man may be justified without
them, as was the thief upon the cross (if we may call him so; for a late writer has
discovered that he was no thief, but a very honest and respectable person!); but he
cannot be justified without faith; this is impossible. Likewise, let a man have ever so
much repentance, or ever so many of the fruits meet for repentance, yet all this does
not at all avail; he is not justified till he believes. But the moment he believes, with or
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without those fruits, yea, with more or less repentance, he is justified. --Not in the
same sense; for repentance and its fruits are only remotely necessary; necessary in
order to faith; whereas faith is immediately necessary to justification. It remains, that
faith is the only condition, which is immediately and proximately necessary to
justification.

3. "But do you believe we are sanctified by faith We know you believe that we are
justified by faith; but do not you believe, and accordingly teach, that we are sanctified
by our works" So it has been roundly and vehemently affirmed for these five-and-
twenty years: but | have constantly declared just the contrary; and that in all manner
of ways. | have continually testified in private and in public, that we are sanctified as
well as justified by faith. And indeed the one of those great truths does exceedingly
illustrate the other. Exactly as we are justified by faith, so are we sanctified by faith.
Faith is the condition, and the only condition, of sanctification, exactly as it is of
justification. It is the condition: none is sanctified but he that believes; with out faith
no man is sanctified. And it is the only condition: this alone is sufficient for
sanctification. Every one that believes is sanctified, whatever else he has or has not.
In other words, no man is sanctified till he believes: every man when he believes is
sanctified.

4. "But is there not a repentance consequent upon, as well as a repentance previous
to, justification And is it not incumbent on all that are justified to be “zealous of good
works' Yea, are not these so necessary, that if a man willingly neglect them he
cannot reasonably expect that he shall ever be sanctified in the full sense; that is,
perfected in love Nay, can he grow at all in grace, in the loving knowledge of our
Lord Jesus Christ Yea, can he retain the grace which God has already given him
Can he continue in the faith which he has received, or in the favour of God. Do not
you yourself allow all this, and continually assert it But, if this be so, how can it be
said that faith is the only condition of sanctification”

5. I do allow all this, and continually maintain it as the truth of God. | allow there is a
repentance consequent upon, as well as a repentance previous to, justification. It is
incumbent on all that are justified to be zealous of good works. And there are so
necessary, that if a man willingly neglect them, he cannot reasonably expect that he
shall ever be sanctified; he cannot grow in grace, in the image of God, the mind
which was in Christ Jesus; nay, he cannot retain the grace he has received; he
cannot continue in faith, or in the favour of God. What is the inference we mist draw
herefrom Why, that both repentance, rightly understood, and the practice of all good
works, --works of piety, as well as works of mercy (now properly so called, since they
spring from faith), are, in some sense, necessary to sanctification.

6. | say, "repentance rightly understood"”; for this must not be confounded with the
former repentance. The repentance consequent upon justification is widely different
from that which is antecedent to it. This implies no guilt, no sense of condemnation,
no consciousness of the wrath of God. It does not suppose any doubt of the favour
of God, or any "fear that hath torment." It is properly a conviction, wrought by the
Holy Ghost, of the sin which still remains in our heart; of the jronhma sarkos, the

31



carnal mind, which "does still remain” (as our Church speaks) "even in them that are
regenerate”; although it does no longer reign; it has not now dominion over them. It
is a conviction of our proneness to evil, of an heart bent to backsliding, of the still
continuing tendency of the flesh to lust against the spirit. Sometimes, unless we
continually watch and pray, it lusteth to pride, sometimes to anger, sometimes to
love of the world, love of ease, love of honour, or love of pleasure more than of God.
It is a conviction of the tendency of our heart to self-will, to Atheism, or idolatry; and
above all, to unbelief; whereby, in a thousand ways, and under a thousand
pretenses, we are ever departing, more or less, from the living God.

7. With this conviction of the sin remaining in our hearts, there is joined a clear
conviction of the sin remaining in our lives; still cleaving to all our words and actions.
In the best of these we now discern a mixture of evil, either in the spirit, the matter,
or the manner of them; something that could not endure the righteous judgement of
God, were He extreme to mark what is done amiss. Where we least suspected it, we
find a taint of pride or self-will, of unbelief or idolatry; so that we are now more
ashamed of our best duties than formerly of our worst sins: and hence we cannot but
feel that these are so far from having anything meritorious in them, yea, so far from
being able to stand in sight of the divine justice, that for those also we should be
guilty before God, were it not for the blood of the covenant.

8. Experience shows that, together with this conviction of sin remaining in our hearts,
and cleaving to all our words and actions; as well as the guilt which on account
thereof we should incur, were we not continually sprinkled with the atoning blood;
one thing more is implied in this repentance; namely, a conviction of our
helplessness, of our utter inability to think one good thought, or to form one good
desire; and much more to speak one word aright, or to perform one good action, but
through His free, almighty grace, first preventing us, and then accompanying us
every moment.

9. "But what good works are those, the practice of which you affirm to be necessary
to sanctification” First, all works of piety; such as public prayer, family prayer, and
praying in our closet; receiving the supper of the Lord; searching the Scriptures, by
hearing, reading, meditating; and using such a measure of fasting or abstinence as
our bodily health allows.

10. Secondly, all works of mercy; whether they relate to the bodies or souls of men;
such as feeding the hungry, clothing the naked, entertaining the stranger, visiting
those that are in prison, or sick, or variously afflicted; such as the endeavouring to
instruct the ignorant, to awaken the stupid sinner, to quicken the lukewarm, to
confirm the wavering, to comfort the feeble-minded, to succour the tempted, or
contribute in any manner to the saving of souls from death. This is the repentance,
and these the "fruits meet for repentance,” which are necessary to full sanctification.
This is the way wherein God hath appointed His children to wait for complete
salvation.
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11. Hence may appear the extreme mischievousness of that seemingly innocent
opinion, that there is no sin in a believer; that all sin is destroyed, root and branch,
the moment a man is justified. By totally preventing that repentance, it quite blocks
up the way to sanctification. There is no place for repentance in him who believes
there is no sin either in his life or heart: consequently, there is no place for his being
perfected in love, to which that repentance is indispensably necessary.

12. Hence it may likewise appear, that there is no possible danger in thus expecting
full salvation. For suppose we were mistaken, suppose no such blessing ever was or
can be attained, yet we lose nothing: nay, that very expectation quickens us in using
all the talents which God has given us; yea, in improving them all; so that when our
Lord cometh, He will receive His own with increase.

13. But to return. though it be allowed, that both this repentance and its fruits are
necessary to full salvation; yet they are not necessary either in the same sense with
faith, or in the same degree: --Not in the same degree; for these fruits are only
necessary conditionally, if there be time and opportunity for them; otherwise a man
may be sanctified without them. But he cannot be sanctified without faith. likewise,
let a man have ever so much of this repentance, or ever so many good works, yet all
this does not at all avail: he is not sanctified till he believes. But the moment he
believes, with or without those fruits, yea, with more or less of this repentance, he is
sanctified. --Not in the same sense; for this repentance and these fruits are only
remotely necessary, --necessary in order to the continuance of his faith, as well as
the increase of it; whereas faith is immediately and directly necessary to
sanctification. It remains, that faith is the only condition which is immediately and
proximately necessary to sanctification.

14. "But what is that faith whereby we are sanctified, --saved from sin, and perfected
in love" It is a divine evidence and conviction, first, that God hath promised it in the
holy Scripture. Till we are thoroughly satisfied of this, there in no moving one step
further. And one would imagine there needed not one word more to satisfy a
reasonable man of this, than the ancient promise, "Then will | circumcise thy heart,
and the heart of thy seed, to love the Lord they God with all thy heart, and with all thy
soul, and with all thy mind." How clearly does this express the being perfected in
love! --how strongly imply the being saved from all sin! For as long as love takes up
the whole heart, what room is there for sin therein

15. It is a divine evidence and conviction, secondly, that what God hath promised He
is able to perform. Admitting, therefore, that "with men it is impossible” to "bring a
clean thing out of an unclean," to purify the heart from all sin, and to till it with all
holiness; yet this creates no difficulty in the case, seeing "with God all things are
possible." And surely no one ever imagined it was possible to any power less than
that of the Almighty! But if God speaks, it shall be done. God saith, "Let there be
light; and there" is "light"!

16. It is, thirdly, a divine evidence and conviction that He is able and willing to do it
now. And why not Is not a moment to Him the same as a thousand years He cannot
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want more time to accomplish whatever is His will. And He cannot want or stay for
any more worthiness or fitness in the persons He is pleased to honour. We may
therefore boldly say, at any point of time, "Now is the day of salvation!" "To-day, if ye
will hear His voice, harden not your hearts!" "Behold, all things are now ready; come
unto the marriage!"

17. To this confidence, that God is both able and willing to sanctify us now, there
needs to be added one thing more, --a divine evidence and conviction that He doeth
it. In that hour it is done: God says to the inmost soul, "According to thy faith be it
unto thee!" Then the soul is pure from every spot of sin; it is clean "from all
unrighteousness." The believer then experiences the deep meaning of those solemn
words, "If we walk in the light as He is in the light, we have fellowship one with
another, and the blood of Jesus Christ His Son cleanseth us from all sin.”

18. "But does God work this great work in the soul gradually or instantaneously"
Perhaps it may be gradually wrought in some; | mean in this sense, --they do not
advert to the particular moment wherein sin ceases to be. But it us infinitely
desirable, were it the will of God, that it should be done instantaneously; that the
Lord should destroy sin "by the breath of His mouth," in a moment, in the twinkling of
an eye. And so He generally does; a plain fact, of which there is evidence enough to
satisfy any unprejudiced person. Thou therefore look for it every moment! Look for it
in the way above described; in all those good works whereunto thou art "created
anew in Christ Jesus." There in then no danger: you can be no worse, if you are no
better, for that expectation. For were you to be disappointed of your hope, still you
lose nothing. But you shall not be disappointed of your hope: it will come, and will not
tarry. Look for it then every day, every hour, every moment! Why not this hour, this
moment Certainly you may look for it now, if you believe it is by faith. And by this
token you may surely know whether you seek it by faith or by works. If by works, you
want something to be done first, before you are sanctified. You think, | must first be
or do thus or thus. Then you are seeking it by works unto this day. If you seek it by
faith, you may expect it as you are; and expect it now. It is of importance to observe,
that there is an inseparable connexion between these three points, --expect it by
faith; expect it as you are; and expect it now! To deny one of them, is to deny them
all; to allow one, is to allow them all. Do you believe we are sanctified by faith Be true
then to your principle; and look for this blessing just as you are, neither better nor
worse; as a poor sinner that has still nothing to pay, nothing to plead, but "Christ
died." And if you look for it as you are, then expect it now. Stay for nothing: why
should you Christ is ready; and He is all you want. He is waiting for you: He is at the
door! Let your inmost soul cry out,

Come in, come in, thou heavenly Guest! Nor hence again remove;
But sup with me, and let the feast Be everlasting love.

Edited by Anne-Elizabeth Powell, Librarian at Point Loma
Nazarene University, San Diego, California with minor
corrections and formatting by Ryan Danker and George Lyons of
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WESLEY'S VOCABULARY TODAY'S EQUIVALENT

bowels centre of emotion; often what we mean by "heart"

charity love

conversation (often means) manner of life

disinterested impartial (e.g., "disinterested love for all")

ejaculation exclamation

end (often means) purpose, goal (e.g., "to what end")

filial pertaining to sonship (e.g., "filial love")

intercourse interaction, relationship

meet fit, proper

nice overly concerned with what is socially proper

peculiar ("peculiar people") particular, distinct

prevent (often means) precede

prevenient preceding (literally, "coming before")

primitive early, original (e.g., "the primitive church")

prove (often means) come to know by experience

retirement seclusion, privacy

several different, various (e.g., "at two several places")

singular distinct; not conforming to the crowd

styled called, known as

temper attitude, temperament, disposition

to own (often means) to acknowledge

vulgar popular, common, colloquial

want (often means) need or lack rather than desire (e.g., "go
to those who want you most" means "those who need
you most.")
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